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We're going to be covering quite a bit of ground in today's D'var Torah (Word of 

Instruction). We will be reaching back to the beginning of February to Parashat 

T'rumah and stretching forward a little into next week's portion... and covering 

much of the material between the two. I think it is necessary to do that in order to 

get a wide-angle view of what is going on in this week's portion and be able to see 

it in its proper place and function. Perhaps you've read through these four parashot 

- T'rumah, Tetzaweh, Ki Tissa, and Vayyaqel - and wondered why the instructions 

for the building of the Tabernacle (mishkan) are given twice. We'll be examining 

these parashot this morning with the aim of answering that very question.   

We started out February in Parashat T'rumah with the initial instructions for the 

construction of the Tabernacle. Jewish scholar Marvin Sweeney notes, “The 

construction of the Tabernacle is conceived as a terumah, ‘offering,’ by the people 

of the raw materials from which the Tabernacle and its equipment will be 

manufactured” (citing Exod. 25:2).
1
 

The G-d of Order gave very specific instructions on not only how each element of 

the tent of meeting was to be constructed, but also on the order these things were to 

be done. 

Whole-hearted Offering (25:1-7) page 88  

Ark (25:10-22) – built in full view of the people 

Table (25:23-29)  

Menorah (25:31-39)  

Curtains (26:1-14)  page 89 

Wooden Framework (26:15-30)  
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Veil & Screen (26:31-37)  page 90 – to obscure the holy ark from public 

view 

Courts (27:9-19) – a place for the people 

----- then moving into Parashat Tetzaweh: 

Priestly Garments (28:1-43)  page 91 

Consecration of Priests (29:1-46)  page 93 

Altar of Incense/Anointing (30:1-10)  page 94-95 

----- and in this week's parashah: 

Altar for Burnt Offerings (30:13-17)  page 95 

Brass Laver (30:18-21) 

Anointing Oil (30:22-33) 

Holy Incense (30:34-38) page 96 

Sabbath-Keeping Mandate (31:13-18) 

Chapters 32-34 cover the Golden Calf Debacle, Moshe pleading on Israel's behalf, 

and the Renewal of the Covenant. 

AFTER GOLDEN CALF 

Sabbath-Keeping Mandate (35:2) page 101 – starts off the new instructions 

Whole-hearted Offering (35:5-9) 

Priestly Garments (35:19) 

Curtains (36:8-19) page 102 

Wooden Framework (36:20-34) 

Veil & Screen (36:35-38) page 103 
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Ark (37:1-9) 

Table (37:10-16) 

Menorah (37:17-24) 

Altar of Incense/Anointing (37:25-27) page 104 

Altar for Burnt Offerings (38:1-8) 

Courts (38:9-20) – last thing to be provided 

Notice the changes to the order – four major changes:
2
 

1. Sabbath-keeping was the last command of the initial instructions, but the 

first command given after the calf. 

2. The ark, table, and menorah are now preempted by the veil of separation 

because of the calf. 

3. The priestly garments, without which no one may come behind the Veil and 

live, move ahead of the furnishings of the Holy of Holies, having previously 

been after the construction of those elements of the Tabernacle. 

4. The courts, i.e. space for the people, move to the very end of the process 

from its previous position in the middle. 

These changes reflect the rift that the Golden Calf sin has caused between Israel 

and Hashem and the severity of that sin. 

Turn with me, please, to Shemot (Exodus) chapter 32, bottom of page 96 in Stern.  

We'll read the whole chapter. 

When the people saw that Moshe was taking a long time to come down from 

the mountain, they gathered around Aharon and said to him, “Get busy; and 

make us gods to go ahead of us; because this Moshe, the man that brought us 

up from the land of Egypt — we don’t know what has become of 

him.” 
2 
Aharon said to them, “Have your wives, sons and daughters strip off 

their gold earrings; and bring them to me.” 
3 
The people stripped off their 

gold earrings and brought them to Aharon. 
4 
He received what they gave 
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him, melted it down, and made it into the shape of a calf. They said, “Isra’el! 

Here is your god, who brought you up from the land of Egypt!” 
5 
On seeing 

this, Aharon built an altar in front of it and proclaimed, “Tomorrow is to be a 

feast for Adonai.” 
6 
Early the next morning they got up and offered burnt 

offerings and presented peace offerings. Afterwards, the people sat down to 

eat and drink; then they got up to indulge in revelry. 

7 
Adonai said to Moshe, “Go down! Hurry! Your people, whom you brought 

up from the land of Egypt, have become corrupt! 
8 
So quickly they have 

turned aside from the way I ordered them to follow! They have cast a metal 

statue of a calf, worshipped it, sacrificed to it and said, ‘Isra’el! Here is your 

god, who brought you up from the land of Egypt!’”
9 
Adonai continued 

speaking to Moshe: “I have been watching these people; and you can see 

how stiffnecked they are. 
10 

Now leave me alone, so that my anger can blaze 

against them, and I can put an end to them! I will make a great nation out of 

you instead.” 

11 
Moshe pleaded with Adonai his God. He said, “Adonai, why must your 

anger blaze against your own people, whom you brought out of the land of 

Egypt with great power and a strong hand? 
12 

Why let the Egyptians say, ‘It 

was with evil intentions that he led them out, to slaughter them in the hills 

and wipe them off the face of the earth’? Turn from your fierce anger! 

Relent! Don’t bring such disaster on your people! 
13 

Remember Avraham, 

Yitz’chak and Isra’el, your servants, to whom you swore by your very self. 

You promised them, ‘I will make your descendants as many as the stars in 

the sky; and I will give all this land I have spoken about to your descendants; 

and they will possess it forever.’” 
14 

Adonai then changed his mind about the 

disaster he had planned for his people. 

15 
Moshe turned and went down from the mountain with the two tablets of 

the testimony in his hand, tablets inscribed on both sides, on the front and on 

the back. 
16 

The tablets were the work of God; and the writing was the 

writing of God, engraved on the tablets. 
17 

When Y’hoshua heard the noise 

of the people shouting he said to Moshe, “It sounds like war in the 

camp!” 
18 

He answered, “That is neither the clamor of victory nor the 

wailings of defeat; what I hear is the sound of people singing.” 
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19 
But the moment Moshe got near the camp, when he saw the calf and the 

dancing, his own anger blazed up. He threw down the tablets he had been 

holding and shattered them at the base of the mountain. 
20 

Seizing the calf 

they had made, he melted it in the fire and ground it to powder, which he 

scattered on the water. Then he made the people of Isra’el drink it. 

21 
Moshe said to Aharon, “What did these people do to you to make you lead 

them into such a terrible sin?” 
22 

Aharon replied, “My lord shouldn’t be so 

angry. You know what these people are like, that they are determined to do 

evil.
23 

So they said to me, ‘Make us gods to go ahead of us; because this 

Moshe, the man that brought us up from the land of Egypt — we don’t know 

what has become of him.’
24 

I answered them, ‘Anyone with gold, strip it 

off!’ So they gave it to me. I threw it in the fire, and out came this calf!” 

25 
When Moshe saw that the people had gotten out of control — because 

Aharon had allowed them to get out of control, to the derision of their 

enemies — 
26 

Moshe stood at the entrance to the camp and shouted, 

“Whoever is for Adonai, come to me!” All the descendants of Levi rallied 

around him.
27 

He told them, “Here is what Adonai, the God of Isra’el, says: 

‘Each of you, put his sword on his side; and go up and down the camp, from 

gate to gate; and every man is to kill his own kinsman, his own friend and 

his own neighbor!”
28 

The sons of Levi did what Moshe said, and that day 

three thousand of the people died. 
29 

Moshe said, “You have consecrated 

yourselves today to Adonai, because every one of you has been against his 

own son and against his own kinsman, in order to bring a blessing on 

yourselves today.” 

30 
The next day Moshe said to the people, “You have committed a terrible 

sin. Now I will go up to Adonai ; maybe I will be able to atone for your 

sin.” 
31 

Moshe went back toAdonai and said, “Please! These people have 

committed a terrible sin: they have made themselves a god out of 

gold.
32 

Now, if you will just forgive their sin! But if you won’t, then, I beg 

you, blot me out of your book which you have written!” 
33 

Adonai answered 

Moshe, “Those who have sinned against me are the ones I will blot out of 

my book. 
34 

Now go and lead the people to the place I told you about; my 

angel will go ahead of you. Nevertheless, the time for punishment will 
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come; and then I will punish them for their sin.” 
35 

Adonai struck the people 

with a plague because they had made the calf, the one Aharon made. 

The Golden Calf is what changed everything.  It deeply damaged the relationship 

between Hashem and His am segulah (His treasured people), and that damage had 

to be rectified… in a way that would be a continual reminder of the gravity of the 

offense.   

The Sages taught that the parah ha’aduma (the Red Heifer) was the atonement for 

the sin of the egel hazahav (the Golden Calf). Admittedly, there is a bit of a gap 

between our parashah and Numbers 19 where the Red Heifer instruction is given, 

but let’s examine why they make this connection. 

A Midrash on Numbers 19 says, “To what can this be likened? To a maid who 

worked in the palace of the king. One day her child came and soiled the palace 

with his filth. The king said, ‘let the mother come, and clean up her child's filth.’” 

Likewise, the Sages said, Hashem told Moshe, “Let the red heifer (the mother cow) 

come and atone for the golden calf” (Bamidbar Rabbah 19:8). 

Rashi elaborated on this observation, drawing a number of connections between 

the Red Heifer and the Golden Calf. It is a little lengthy… but I’m just going to 

read the whole thing as he has presented it, because I can’t put it any better than he 

has.  He wrote (quote): 

Why must the heifer be red? To rectify the infamous idol which shone with a 

reddish hue... it is an atonement for Israel's “red” sin. And in general, 

Scripture likens sin to red: “Though your sins be like scarlet, they shall be as 

white as snow; though they be red like crimson, they shall be white as wool” 

(Yeshayahu 1:18). Says the Holy One: Since Israel's sins are red, let the 

heifer also be red - and when it is burned, its ashes are white... thus the 

prophet assures his people in the Creator's name that God promises “they 

shall whiten like snow” (same verse). 

In order for the heifer to be fit, it must never have carried a yoke. This is an 

allusion to Israel, who threw off the yoke of Heaven in insubordination when 

they worshipped the golden calf. 
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Why must the heifer be given to Eleazar, an assistant, and not to the High 

Priest himself? Because Aharon oversaw the creation of the golden calf, and 

therefore it would not seem proper for him to officiate with the heifer. There 

is a principle, “the same one who was prosecutor, cannot become a defense 

attorney.” 

The heifer is burned, an allusion to the calf that was burned: “And he took 

the calf which they had made, and burned it in the fire...” (Shemot 32:20) 

Three species are used: hyssop, cedar, and scarlet wool, which are 

reminiscent of the 3,000 who fell at the sin of the calf. And why these three? 

The cedar is the highest, and the hyssop is the lowest... and whoever is 

haughty (equal to the sin of idolatry) must become like a worm (from which 

the red dye is obtained) in his own eyes, as King David prayed: “I am a 

worm and not a man” (Tehillim 22:7). If he will lower himself in repentance, 

his sins will be atoned. 

Just as the sin of the golden calf exerts its influence forever, as it states “and 

on the day that I will remember you and I will remember your sin" (Shemot 

32:34), so too the Holy One commanded that the ashes of the red heifer be 

kept as a remembrance for all generations: “and they shall be for the 

congregation of the Children of Israel for a remembrance.” 

And just as the golden calf rendered all those who participated in it impure - 

for idolatry causes impurity, as it is written: “You shall cast it away as a 

thing impure...” (Yeshayahu 30:22), so the heifer renders all those who come 

in contact with it impure. 

And: As Israel became pure through the ashes of the golden calf, which 

Moses burned and ground into a dust - “... and he burned it in the fire, and 

ground it to powder, and scattered it upon the water....” So Israel becomes 

pure through the ashes of the red heifer. 

But, why must the heifer be free from all blemish? 

... Because at their spiritual source, according to their true exalted nature, 

Israel is perfect and free from blemish. 
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End quote.  So… Rashi has laid out that all the requirements for the Red Heifer are 

collectively a Metaphor for Israel: the heifer which figures so importantly in the 

process of Israel's purification, must be completely red and flawless. 

Israel is described in Lamentations 4:7 as having the first quality, that of being red, 

or more poetically, “more ruddy in body than rubies.” 

Israel, by way of metaphor, is called “flawless,” meeting the second requirement, 

in Song of Songs 4:7, which has been understood by traditional Judaism as a 

description of Believing Israel as the Bride of Hashem.  It reads, “Everything about 

you is beautiful, my love; you are without a flaw,” and again in Song of Songs 5:2, 

“...my sister, my love, my dove, my flawless one....” 

Jewish tradition says there were nine Red Heifers (parot hadumot) offered so far 

on behalf of the Jewish people. Jewish tradition says that the tenth (and final) Red 

Heifer will be burned by the Messiah at the time of the rebuilding of the Temple. 

The character attributes of Hashem that are illustrated in His provision of a way to 

atone for the sin of the Golden Calf are best expressed in Exodus 34:6-7, typically 

referred to as “The 13 Attributes of Mercy,” but perhaps more accurately as “The 

13 Attributes of Hashem’s Mercy and Justice.” Jewish scholar Marvin Sweeney 

notes, “... the narrative presents a deity who shows mercy and compassion by 

creating the world and by delivering Israel from Egyptian oppression, together 

with the divine capacity to punish not only the Egyptians when it suits the divine 

purpose to do so, but Israel as well when Israel turns against YHWH.”
3
 

Let’s read those attributes (page 99 in Stern): 

6 ADONAI passed before him and proclaimed: "YUD-HEH-VAV-HEH!!! 

Yud-Heh-Vav-Heh [ADONAI] is God, merciful and compassionate, slow to 

anger, rich in grace and truth; 7 showing grace to the thousandth generation, 

forgiving offenses, crimes and sins; yet not exonerating the guilty, but 

causing the negative effects of the parents' offenses to be experienced by 

their children and grandchildren, and even by the third and fourth 

generations."  
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Shemot Rabbah 51:3, an Aggadic Mishnah, observes that the Tabernacle serves, in 

part, as “a testimony to all people that Isra’el is pardoned.” That text continues: 

“The significance of saying na'aseh (we will do) before nishma (we hear) is 

that doing does not depend on understanding the why of the command...”  

What this suggests is that we are to obey, even if mechanically at first, because 

genuine faith shows itself in us as the compulsion that we do not want to be 

disobedient to the G-d we love. A popular book from a few decades ago speaks of 

the “five love languages” (the ways in which we feel loved). It identifies them as 

quality time, physical touch, words of affirmation, acts of service, and gifts.
4
  

Olga’s recently-published book demonstrates how Hashem’s love language is 

actually “obedience,”
5
  and Scripture certainly backs up that idea.  Messiah 

Yeshua’s own words express this in Yochanan’s Gospel, John 14:15, where we 

read – 

If you love me, you will keep my commands. 

This “obedience” is explained deeper in 1
st
 Yochanan (1 John) chapter 2:3-6 (page 

1525 in Stern, if you’d like to turn there) – 

3 The way we can be sure we know him is if we are obeying his commands.  

4 Anyone who says, "I know him," but isn't obeying his commands is a liar - 

the truth is not in him.  5 But if someone keeps doing what he says, then 

truly love for God has been brought to its goal in him. This is how we are 

sure that we are united with him.  6 A person who claims to be continuing in 

union with him ought to conduct his life the way he did. 

The next chapter echoes this: 1 Yochanan 3:4-9 (page 1526) – 

4 Everyone who keeps sinning is violating Torah - indeed, sin is violation of 

Torah.  5 You know that he appeared in order to take away sins, and that 

there is no sin in him.  6 So no one who remains united with him continues 

sinning; everyone who does continue sinning has neither seen him nor 
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5
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known him.  7 Children, don't let anyone deceive you - it is the person that 

keeps on doing what is right who is righteous, just as God is righteous.  8 

The person who keeps on sinning is from the Adversary, because from the 

very beginning the Adversary has kept on sinning. It was for this very reason 

that the Son of God appeared, to destroy these doings of the Adversary.  9 

No one who has God as his Father keeps on sinning, because the seed 

planted by God remains in him. That is, he cannot continue sinning, because 

he has God as his Father. 

We know from Hashem’s response to the offerings of Kayin and Hevel, however, 

that our kawwanah, which Rabbi Louis Jacobs defines as “one’s intention, 

concentration, directing the mind to the meaning of words uttered or of acts 

performed”
6
 – that has to be right in order for anything we bring before Hashem to 

be found acceptable.  Twice in these parashot, we find reference to the “whole-

hearted offering” of the people: before the Golden Calf Debacle at Exodus 25:1-7 

and again afterward at 35:4-9.  I think it will behoove us to take a moment to read 

those passages now. 

Exodus 25:1-7 (page 88) –  

1 ADONAI said to Moshe, 2 "Tell the people of Isra'el to take up a 

collection for me - accept a contribution from anyone who wholeheartedly 

wants to give.  3 The contribution you are to take from them is to consist of 

gold, silver and bronze; 4 blue, purple and scarlet yarn; fine linen, goat's 

hair, 5 tanned ram skins and fine leather; acacia-wood; 6 oil for the light, 

spices for the anointing oil and for the fragrant incense; 7 onyx stones and 

other stones to be set, for the ritual vest and breastplate. 

And Exodus 35:4-9 (page 101) – 

4 Moshe said to the whole community of the people of Isra'el, "Here is what 

ADONAI has ordered:  5 'Take up a collection for ADONAI from among 

yourselves - anyone whose heart makes him willing is to bring the offering 

for ADONAI: gold, silver and bronze; 6 blue, purple and scarlet yarn; fine 

linen, goat's hair, 7 tanned ram skins and fine leather; acacia-wood; 8 oil for 
                                                           

6
 Rabbi Louis Jacobs, “Kavanah and Intention,” The Jewish Religion: A Companion (Oxford: Oxford University 

Press, 1995). 



Tice 11 
 

the light, spices for the anointing oil and for the fragrant incense; 9 onyx 

stones and stones to be set, for the ritual vest and the breastplate. 

Exodus 35-40 emphasizes the role played by the people in offering of material and 

in construction of the Mishkan (Tabernacle) – a role requiring obedience on the 

part of the Israelites in order for the promise of Hashem to dwell among them to be 

brought to fruition. 

The Hebrew name for the Tabernacle gives us insight into the ultimate purpose for 

this structure.  The word mishkhan combines the prefix mem (which is frequently 

used to mean “the place of”) and the verbal root shin-khaf-nun, which means “to 

stretch oneself out, to alight for a while, to encamp, or to dwell.”
7
 

As implied by the root shin-khaf-nun, the Tabernacle is the place where Hashem 

will dwell among His people.  

What this narrative tells us about Hashem is that even when we disobey him, even 

when we rouse his anger… He is faithful to His promises, and He still wants to 

make His dwelling with us!  What a ‘Barukh Hashem’ that is!   

But… any acts of disobedience, such as the idolatry of the Golden Calf, must first 

be dealt with, because coming before Hashem in a sinful state, as we will see in a 

few weeks in Vayyiqra 10, the incident with Nadav and Avihu, will result in 

destruction.  Thus, it is in love that Hashem requires atonement for our sins. 

Shemot Rabbah 51:8, a rabbinical text, portrays G-d saying to Israel:  

“When you constructed the calf you angered Me with, ‘This is your god.’ 

Now that you have made the mishkan with ‘These,’ I am appeased with you, 

as it says, ‘These are the reckonings of the mishkan.’” 

Another Hebrew word which comes from the same root as mishkan is Shekinah.  

Though it is generally understood as meaning “Presence,” it literally means 

“Dwelling,” but not in the Greek or Western sense of the term.  To the Greeks, 

“Dwelling” refers to the physical residence, but this is not how the Hebrew mind 

would see it.  In Hebrew, the place would be the Mishkan, but the Shekinah 
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(dwelling) refers to the Being who is doing the dwelling.  Shekinah is defined by 

scholar Thorleif Boman as a verbal noun of result: “the result of a movement… 

[one] who has alighted there or who can depart therefrom.”
8
 

We see in Exodus 40:34-38 (page 108) the description of how the Shekinah of 

Hashem comes to fill the Mishkan (Tabernacle). 

34 Then the cloud covered the tent of meeting, and the glory of ADONAI 

filled the tabernacle. 35 Moshe was unable to enter the tent of meeting, 

because the cloud remained on it, and the glory of ADONAI filled the 

tabernacle. 36 Whenever the cloud was taken up from over the tabernacle, 

the people of Isra'el continued with all their travels. 37 But if the cloud was 

not taken up, then they did not travel onward until the day when it was taken 

up. 38 For the cloud of ADONAI was above the tabernacle during the day, 

and fire was in [the cloud] at night, so that all the house of Isra'el could see it 

throughout all their travels.  

 

B’midbar Rabbah 12:4 compares the phenomenon of Hashem being specially 

present in the Tabernacle without affecting His omnipresence to:  

"… a cave situated by the seashore.  The sea rages, and the cave is filled 

with water, but the waters of the sea are not diminished.  Similarly the ohel 

moed (Tent of Meeting) was filled with the lustre of the Shechinah, which 

was not diminished in the Universe."   

Rabbi Gamaliel (who was the teacher of Rabbi Sha'ul) taught likewise, saying, "If 

the sun, which is only one out of a million myriads of G-d's servants, can be in 

every part of the world, how much more so can the Shechinah radiate throughout 

the entire Universe!" (Talmud Babli, Sanhedrin 39a). 

I presented last week a teaching on Eden as the setting of a Garden Temple.  The 

Tabernacle is a concession of Hashem toward Isra’el endeavoring to restore His 

people to His presence, at least in part, in order to reverse the curse of separation 

which Adam and Chavah’s sin brought upon us. In Exodus 24:16, Moshe ascended 

Mount Sinai to come before Hashem on the seventh day after the cloud of the 

Shekinah had alighted there – an echo of the Creation week. 
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Further echoes include the seven Divine speeches found in these parashot.  In 

Genesis 1:31, Hashem “saw,” as did Moshe in Exodus 39:43 and the phrase 

“completed their work” occurs in both narratives as well – in Genesis 2:1 for the 

former and Exodus 40:33 for the latter. Both blessed the completion of their work 

in Genesis 2:3 and Exodus 39:43, respectively.   

In both creations (that of the world and that of the Tabernacle), there is a division 

made between sacred space and ordinary space, according to Hashem’s design.  As 

I noted last week, the garden equates to the maqom qadosh or (in truncated form) 

Miqdash (sanctuary), which literally translates “holy place,” the midst of the 

Garden is the prototype of the Holy of Holies, or “holiest place,” and the space 

outside the land of Eden is the common or “profane” space, outside of the worship 

complex. The dividing and ordering of the Tabernacle, thus, is an echo of the 

dividing and ordering of the world at Creation. 

Just as Creation was an outstretching of Hashem, a move on His part “us-ward” – 

to become a Dwelling among us, so also was the Tabernacle.  This is the G-d we 

serve – a G-d who continually gives His rebellious children opportunities to restore 

themselves to His presence, a G-d who never gives up on His am segulah (His 

“treasured, splendorous people”). 

Hashem continually and repeatedly renews His covenant with His am segulah, 

repeatedly makes it chadashah, which is from the same root used to refer to our 

renewed view of the moon each month.  It is not a brand new moon every month, 

but a renewed view of the same moon which has been there since Genesis 1.  

Likewise, the same Covenant which He cut with Isra’el at Sinai comes into a 

renewed view with each new articulation of it and with each new “circumcision of 

the heart.” Hashem introduced the “circumcision of the heart” in D’varim 

(Deuteronomy), which comes back to that idea of kawwenah.  The first is at 

D’varim 10:12-17 (page 209 in Stern) –  

12 So now, Isra'el, all that ADONAI your God asks from you is to fear 

ADONAI your God, follow all his ways, love him and serve ADONAI your 

God with all your heart and all your being; 13 to obey, for your own good, 

the mitzvot and regulations of ADONAI which I am giving you today.  14 

See, the sky, the heaven beyond the sky, the earth and everything on it all 
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belong to ADONAI your God.  15 Only ADONAI took enough pleasure in 

your ancestors to love them and choose their descendants after them -

yourselves - above all peoples, as he still does today. 16 Therefore, 

circumcise the foreskin of your heart; and don't be stiffnecked any longer! 

17 For ADONAI your God is God of gods and Lord of lords, the great, 

mighty and awesome God, who has no favorites and accepts no bribes. 

The second appears in our parashah – D’varim 30:1-6 (page 231) –  

1 "When the time arrives that all these things have come upon you, both the 

blessing and the curse which I have presented to you; and you are there 

among the nations to which ADONAI your God has driven you; then, at last, 

you will start thinking about what has happened to you; 2 and you will 

return to ADONAI your God and pay attention to what he has said, which 

will be exactly what I am ordering you to do today - you and your children, 

with all your heart and all your being. 3 At that point, ADONAI your God 

will reverse your exile and show you mercy; he will return and gather you 

from all the peoples to which ADONAI your God scattered you. 4 If one of 

yours was scattered to the far end of the sky, ADONAI your God will gather 

you even from there; he will go there and get you. 5 ADONAI your God will 

bring you back into the land your ancestors possessed, and you will possess 

it; he will make you prosper there, and you will become even more 

numerous than your ancestors. 6 Then ADONAI your God will circumcise 

your hearts and the hearts of your children, so that you will love ADONAI 

your God with all your heart and all your being, and thus you will live.  

 

In Ancient Near Eastern thought, the dividing line between the seat of conscious 

thought and reason and the seat of emotions is the midpoint of the torso.  Anything 

above that line, which includes the heart, is the seat of rational thought; anything 

below it is the source of the visceral, the butterflies in the stomach, the bowels of 

compassion, the emotional – the inmost parts. 

 

Since in the Ancient Near East, “heart” (lev or levav in Hebrew) refers to the seat 

of rational thought or reasoning, we can see a direct correlation between the 

“circumcision of the heart” here in D’varim and its echo in Romans 2:28-29 – the 

same expectation being evident in what Torah calls the “b’rit olam” (Everlasting 

Covenant) as is articulated through Moshe at Sinai and through Yirmeyahu and the 

author of Hebrews 8. 

 



Tice 15 
 

When we cross over into the Promised Land and find ourselves at Joshua 1:8 (page 

242), we find language that is synonymous in meaning to that which we find in 

Jeremiah 31 – 

 

Yes, keep this book of the Torah on your lips, and meditate on it day and 

night, so that you will take care to act according to everything written in it. 

Then your undertakings will prosper, and you will succeed. 

 

Meditating on Torah “day and night” is another way of stating that Torah is to be 

“written on our hearts,” i.e. that it is the focus of our every thought – the guiding 

force undergirding our halakha. 

 

It is in ordering our halakha according to Joshua 1:8 that we come under what was 

always the kawwenah Hashem required of His people in order for there to be 

community between Him and them – in order to enter into the chadashah aspect of 

the “Everlasting Covenenant.” 

 

Let us close by praying the 6th Blessing of the Amidah together.... 


