
שָּ ת ֶלְך-ְלָך רָּ  פָּ

The Hebrew name of this week's parashah, Lekh-Lekha, 

translates "Get yourself out" or maybe a little better: "Get out for 

your own sake... for your own good."  The first syllable of the 

name - "Lekh" - is the imperative command form of halakh (to 

walk).1  It has often been preached that this journey was Avram's 

faithful following of a call to an undesignated destination.  

Noting that the familiar word "halakha" also derives from the 

same root halakh, this command could be understood as 

speaking of more than just the physical act of leaving Haran, 

though that p'shat or plain meaning is certainly part of it. There 

may also be found in the intended meaning of the phrase the 

implication that Avram is being called to, for his own good, 

change his halakha - his spiritual path or "walk." 

Let's read from the first aliyah of the passage with that 

possibility in mind. We'll be on page 11 in Stern, to start - the 

first 10 verses of Genesis 12. 

12 Now Adonai said to Avram, “Get yourself out of your 

country, away from your kinsmen and away from your 

father’s house, and go to the land that I will show you. 2 I 

will make of you a great nation, I will bless you, and I will 

make your name great; and you are to be a blessing. 3 I will 

bless those who bless you, but I will curse anyone who 

                                                           
1
 Hebrew students: yes, the front fell off.  Initial heys like to do that sometimes.   



curses you; and by you all the families of the earth will be 

blessed.” 

4 So Avram went, as Adonai had said to him, and Lot went 

with him. Avram was 75 years old when he left 

Haran. 5 Avram took his wife Sarai, his brother’s son Lot, 

and all their possessions which they had accumulated, as 

well as the people they had acquired in Haran; then they set 

out for the land of Kena‘an and entered the land of 

Kena‘an. 

6 Avram passed through the land to the place called 

Sh’khem, to the oak of Moreh. The Kena‘ani were then in 

the land. 7 Adonai appeared to Avram and said, “To your 

descendants I will give this land.” So he built an altar there 

to Adonai, who had appeared to him. 

8 He left that place, went to the hill east of Beit-El and 

pitched his tent. With Beit-El to the west and ‘Ai to the 

east, he built an altar there and called on the name 

of Adonai. 9 Then Avram traveled on, continuing toward 

the Negev.  

There are a few things in that short passage that demand some 

attention.  First, this parashah is notable as containing the first 

iteration of what has traditionally been called the "Abrahamic 

Covenant."   

I suggested that a change to Avram's halakha was being asked 

for in this parasha, and I think that the Scriptures do bear that 



out.  Gesenius's Hebrew grammar classified the construction of 

the command phrase lekh lekha as an "ethical dative" to be 

unpacked by the three conditions which follow it. The reason 

that he was commanded to leave certain things behind - his 

country, his kinsmen, and his father's house - was because these 

were things that represented strong influential ties in the Ancient 

Near Eastern culture.  Talmud asserts that his father Terach was 

not just an idolater but the high priest of the Sumerian idol-

worship cult. Aggadic literature identifies him as "a prince and 

magnate in the house of the king" (which would have most 

likely been Sumerian king Ur-Nammu at the time). These 

sources do not rise to the level of Scripture, and these statements 

concerning Terach may or may not be true, but what we do 

know from Scripture itself is that Terach was a worshiper of 

idols.  We are given this data in Yehoshua 24:2 (p. 268). 

2 Y’hoshua said to all the people, “This is what ADONAI the 

God of Isra’el says: ‘In antiquity your ancestors lived on 

the other side of the [Euphrates] River — Terach the father 

of Avraham and Nachor — and they served other gods. 

Verses 1-3 start the presentation of that Everlasting Covenant. 

We'll re-visit those in a moment.  It is significant that already in 

the fourth verse of our parashah, before the terms are even fully 

articulated, Avram puts the Covenant in jeopardy.  The first 

statement of the Call, in verse 1, reads: “Get yourself out of your 

country, away from your kinsmen and away from your father’s 

house, and go to the land that I will show you."  In verse 4, we 



find a phrase slipped nonchalantly into the middle of the verse, 

"... and Lot went with him."  That seems to be in conflict with 

the instruction in verse 1 to get "away from your kinsmen."  

Avram was not supposed to take any potential heirs with him on 

this journey.  His nephew Lot was not part of the Call. 

We see that this becomes a potential issue  a bit later in the 

parashah, when Avraham Avinu considers potential heirs... and 

Lot makes the short list.  This is inferred as the fact that Lot is 

with Avram is mentioned in close proximity to the statement 

that Sarai is barren, at Genesis 11:30-31 in last week's parashah, 

and still afterward when Avram leaves Haran in 12:5.  No 

apparent heir is forthcoming from Sarai... so hey! Uh... nephew 

Lot is right here....  Lot is taken out of the running, though, 

when he chooses to settle in the Trans-Yarden, apart from 

Avram, and the two part ways in 13:5-12. Let's turn the page 

and read that passage. It's page 12 in Stern. 

5 5 Lot, who was traveling with Avram, also had flocks, 

herds and tents. 6 But the land could not support their living 

together, because their possessions were too great for them 

to remain together. 7 Moreover, quarreling arose between 

Avram’s and Lot’s herdsmen. The Kena‘ani and the P’rizi 

were then living in the land. 8 Avram said to Lot, “Please, 

let’s not have quarreling between me and you, or between 

my herdsmen and yours, since we’re kinsmen. 9 Isn’t the 

whole land there in front of you? Please separate yourself 

from me — if you go to the left, I will go to the right; if 



you go to the right, I will go to the left.” 10 Lot looked up 

and saw that the whole plain of the Yarden was well 

watered everywhere (before Adonai destroyed S’dom and 

‘Amora) like the garden of Adonai, like the land of Egypt 

in the direction of Tzo‘ar. 11 So Lot chose all the plain of 

the Yarden for himself, and Lot traveled eastward; thus 

they separated themselves from each other. 12 Avram lived 

in the land of Kena‘an; and Lot lived in the cities of the 

plain, setting up his tent near S’dom. 

Because of the patri-local traditions of Avram's people, Lot 

physically separating from him disqualified him as an heir to 

Avram. Crisis averted. Covenant still intact.  But, even before 

that, there was another episode of Covenant jeopardization. Let 

back up a scosche to Genesis 12:10-16 (pp. 11-12 in Stern). 

10 But there was a famine in the land, so Avram went down 

into Egypt to stay there, because the famine in the land was 

severe. 

11 When he came close to Egypt and was about to enter, he 

said to Sarai his wife, “Here now, I know that you are a 

good-looking woman; 12 so that when the Egyptians see 

you, they will say, ‘This is his wife,’ and kill me but keep 

you alive. 13 Please say that you are my sister, so that it will 

go well with me for your sake, and so that I will stay alive 

because of you.” 



14 When Avram entered Egypt, the Egyptians did notice that 

the woman was very beautiful. 15 Pharaoh’s princes saw her 

and commended her to Pharaoh, so the woman was taken 

into Pharaoh’s house. 16 He treated Avram well for her 

sake, giving him sheep, cattle, male and female donkeys, 

male and female slaves, and camels. 

If Sarai had borne a child to Pharaoh rather than Avram, or even 

been retained by Pharaoh as a wife or concubine, making her off 

limits to Avram, the Covenant promise of a people to be 

begotten through Sarai becomes unattainable. Once again, 

Avram has put the Covenant in jeopardy.  Once again, however, 

HaShem safeguards His Covenant by protecting the sanctity of 

Avram and Sarai's marriage, as we see in Genesis 12:17-20: 

17 But Adonai inflicted great plagues on Pharaoh and his 

household because of Sarai Avram’s wife. 18 Pharaoh called 

Avram and said, “What is this that you have done to me? 

Why didn’t you tell me that she was your wife? 19 Why did 

you say, ‘She is my sister,’ so that I took her to be my own 

wife? Now therefore, here is your wife! Take her, and go 

away!” 20 So Pharaoh gave orders concerning him to his 

men, and they sent him on his way with his wife and 

everything he had. 

Let's not leave Sarai's own faux pas out of this. She did her part 

to jeopardize the Covenant as well.  We can see that in chapter 

16, verses 1-11 (p. 14 of Stern). 



16 Now Sarai Avram’s wife had not borne him a child. But 

she had an Egyptian slave-girl named Hagar; 2 so Sarai said 

to Avram, “Here now, Adonai has kept me from having 

children; so go in and sleep with my slave-girl. Maybe I’ll 

be able to have children through her.” Avram listened to 

what Sarai said. 

3 It was after Avram had lived ten years in the land of 

Kena‘an that Sarai Avram’s wife took Hagar the Egyptian, 

her slave-girl, and gave her to Avram her husband to be his 

wife.4 Avram had sexual relations with Hagar, and she 

conceived. But when she became aware that she was 

pregnant, she looked on her mistress with contempt. 5 Sarai 

said to Avram, “This outrage being done to me is your 

fault! True, I gave my slave-girl to you to sleep with; but 

when she saw that she was pregnant, she began holding me 

in contempt. May Adonai decide who is right — I or 

you!” 6 However, Avram answered Sarai, “Look, she’s your 

slave-girl. Deal with her as you think fit.” Then Sarai 

treated her so harshly that she ran away from her. 

7 The angel of Adonai found her by a spring in the desert, 

the spring on the road to Shur,8 and said, “Hagar! Sarai’s 

slave-girl! Where have you come from, and where are you 

going?” She answered, “I’m running away from my 

mistress Sarai.” 9 The angel of Adonai said to her, “Go back 

to your mistress, and submit to her authority.” 10 The angel 

of Adonai said to her, “I will greatly increase your 



descendants; there will be so many that it will be 

impossible to count them.” 11 The angel of Adonai said to 

her, “Look, you are pregnant, and you will give birth to a 

son. You are to call him Yishma‘el [God pays attention] 

because Adonai has paid attention to your misery. 

Sarai's solution to the problem of her barrenness was not 

HaShem's solution, however, as we see in the next chapter. 

Cross over to the next page, where you'll find Genesis 17:18-19. 

18 Avraham said to God, “If only Yishma‘el could live in 

your presence!” 19 God answered, “No, but Sarah your wife 

will bear you a son, and you are to call him Yitz’chak 

[laughter]. I will establish my covenant with him as an 

everlasting covenant for his descendants after him. 

The point has now been thrice established that this Covenant is 

to be Everlasting... and HaShem is going to make sure of it.   

Let's look a bit closer at this Covenant that is of such great 

importance to HaShem. I call it the "Everlasting" Covenant 

rather than the Abrahamic, because that is what HaShem calls it.  

We just saw that in Genesis 17:19, and if we jump back a few 

verses to Genesis 17:7 (p. 15 in Stern), we find that same phrase 

again: 

 I am establishing my covenant between me and you, along 

with your descendants after you, generation after 

generation, as an everlasting covenant, to be God for you 

and for your descendants after you.  8 I will give you and 



your descendants after you the land in which you are now 

foreigners, all the land of the Kena'an, as a permanent 

possession; and I will be their God. 

This Covenant is specifically extended to the child HaShem had 

promised to Avram through his wife Sarai - Yitzchak... and as 

we will see later - even more specifically to his son Ya'aqov, 

indicated in Jeremiah 31:30 as "the house of Isra'el and the 

house of Yehudah."  The "b'rit chadasha" spoken of by that 

prophet and others involves the same parties as in our present 

discussion, and the same terms that we find as this Covenant 

gets fleshed out both here and at Sinai later.  It is one 

Everlasting Covenant, renewed with each new generation. 

HaShem drafted it, offered it to Avram and his descendants 

forever, and even offered it to Gentile participants by way of 

grafting into His Am Segulah (treasured people) Israel. This 

Gentile-inclusion aspect was not an afterthought; it was present 

from the start.  The ancient rabbis recognize this in the various 

commentaries which indicate "v'et hanefesh asher asu" (all the 

souls which were made) by Avram and Sarai, and which they 

took with them out of Haran (Genesis 12:5), were fellow 

converts to monotheistic worship of HaShem, the G-d of Israel.  

The sages say that "he who wins over an idolater to the service 

of G-d is as though he had created him anew."  Some of the 

commentary suggests that many if not all of the 318 men who 

were born in his house, mentioned at Genesis 14:14, were these 

converted souls.  We also find the Gentile invitation in Psalm 



117, just two psalms ahead of the 119th, which praises at great 

length the gift of the Torah which gives definition to the 

Everlasting Covenant. 

The physical sign of the Covenant is also applied to all 

participants, whether Jew or Gentile.  This is articulated in 

Genesis 7:11-14.  

11 You are to be circumcised in the flesh of your foreskin; 

this will be the sign of the covenant between me and 

you. 12 Generation after generation, every male among you 

who is eight days old is to be circumcised, including slaves 

born within your household and those bought from a 

foreigner not descended from you. 13 The slave born in your 

house and the person bought with your money must be 

circumcised; thus my covenant will be in your flesh as an 

everlasting covenant. 14 Any uncircumcised male who will 

not let himself be circumcised in the flesh of his foreskin 

— that person will be cut off from his people, because he 

has broken my covenant.” 

That same title "Everlasting Covenant" is used to describe the 

elements revealed at Sinai, especially the sign of the Sabbath 

(Exodus 31:12-18).  It is likewise applied to the Levitical 

priesthood elements three times ( Exo 40:12-15, Num 25:12,13, 

Neh 13:29) and to David's house on the throne four times (2Sam 

7:8-16, 23:5, 2Chr 13:5, Jer 33:20,21). 



The Everlasting Covenant, encompassing all of what theologians 

break down into the Abrahamic, Sinaitic, Phineas, Davidic, and 

so-called "new" covenants, is not one-sided, as has often been 

taught.  If breaking it even in its earliest presentation here in this 

parashah can result in the violator being cut off from his people, 

that comprises a conditionality.  An acceptance of certain 

stipulations on the part of the human participants in the 

Covenant was what defined, and still defines, who is in and who 

is out.  

These stipulations constitute the marriage vows which bind us as 

the Bride of HaShem - the 248 "I do's" and 365 "I won'ts" of 

Torah.  These will be progressively unfolded for us as we work 

through the 54 parashot... but I think that the bulk of this was 

known already before Moshe was commissioned to record it all.  

We saw last week that Noach knew the basic framework of 

Leviticus 11 and Deuteronomy 14 back in Genesis 7, and the 

week before that we saw elements of the sacrificial system 

already in practice before Leviticus as well, in the animal 

sacrifices offered by Hevel in Genesis 4.  We see in the re-

iteration of the Covenant to Yitzchak that Avraham knew it 

before Moshe wrote it as well.  This is recorded in Genesis 26:2-

6 (p. 26): 

2 Adonai appeared to him and said, “Don’t go down into 

Egypt, but live where I tell you.3 Stay in this land, and I 

will be with you and bless you, because I will give all these 

lands to you and to your descendants. I will fulfill the oath 



which I swore to Avraham your father —4 I will make your 

descendants as numerous as the stars in the sky, I will give 

all these lands to your descendants, and by your 

descendants all the nations of the earth will bless 

themselves. 5 All this is because Avraham heeded what I 

said and did what I told him to do — he followed 

my mitzvot, my regulations and my teachings.” 

One of the commissions attached to the Covenant can be seen is 

in Avram's efforts to shamar it against sabotage.  We read about 

such an event in chapter 15, verses 7-11 (p. 14 in Stern). 

7 Then he said to him, “I am Adonai, who brought you out 

from Ur-Kasdim to give you this land as your 

possession.” 8 He replied, “Adonai, God, how am I to know 

that I will possess it?” 9 He answered him, “Bring me a 

three-year-old cow, a three-year-old female goat, a three-

year-old ram, a dove and a young pigeon.” 10 He brought 

him all these, cut the animals in two and placed the pieces 

opposite each other; but he didn’t cut the birds in 

half. 11 Birds of prey swooped down on the carcasses, but 

Avram drove them away. 

It was HaSatan who sent the birds of prey to undermine the 

Covenant ceremony, but Avram who drove them off.  Look over 

a page at 17:9 (p. 15), and we find a charge to do exactly that, 

i.e. "shamar" the Covenant.  The verb shamar means not just to 

keep and obey, but also to guard, protect, and treasure. 



9 God said to Avraham, “As for you, you are to shamar my 

covenant, you and your descendants after you, generation 

after generation. 

A new translation I have recently come across, just published 

this year, renders that verse this way: "Thou shalt guard, protect, 

regard, observe, and treasure 'My Covenant' as a most prized 

possession, thou and thy seed after thee, in their generations."2 

And what does the whole Covenant presentation start with? 

2 I will make of you a great nation, I will bless you, and I 

will make your name great; and you are to be a blessing. 3 I 

will bless those who bless you, but I will curse anyone who 

curses you; and by you all the families of the earth will be 

blessed.  (Genesis 12:2-3). 

That second verse uses two different words for "curse."  A more 

precise reading would treat them a little different from one 

another and render it, I think, even stronger: "I will bless those 

who bless you, but I commit to curse (a'or) anyone who esteems 

you lightly (umqalelkha)."   

HaShem's promises will not come back void (Isa. 55:11). There 

is absolute security in the Covenant that what He has promised, 

He will do.  Messianic Jews 11:8-11 (p. 1505 in Stern) 

summarizes what turned Avram into Avraham Avinu, i.e. his 

enduring faith in the promises of HaShem.  

                                                           
2
 Bruce Taylor, The Covenant Book: Behind the Scene of God's Love for Man (Outskirts Press, 2015), 108. 



8 By trusting, Avraham obeyed, after being called to go 

out
  to a place which God would give him as a possession; 

indeed, he went out without knowing where he was 

going. 9 By trusting, he lived as a temporary resident in the 

Land of the promise, as if it were not his, staying in tents 

with Yitz’chak and Ya‘akov, who were to receive what was 

promised along with him. 10 For he was looking forward to 

the city with permanent foundations, of which the architect 

and builder is God. 

11 By trusting, he received potency to father a child, even 

when he was past the age for it, as was Sarah herself; 

because he regarded the One who had made the promise as 

trustworthy. 

HaShem promised Avraham Avinu a seed... of his own progeny 

(not Lot, not Eliezer, and not Ishmael)....  

He delivered Yitzchak.  It was a 25-year wait, but His promise 

did not come back void.  HaShem's timing is not ours, but it is 

perfect. Instant gratification is not always within the plan of 

HaShem... but trusting in and waiting on Him always results in 

blessing.  Avraham Avinu's mistakes didn't derail HaShem's 

promises, and neither will ours.  Sarah Imeinu's "backup plan" 

involving Hagar did not undermine HaShem's Messianic 

agenda.  Neither did HaSatan's sabotage attempts unravel 

HaShem's plans.  What He has promised, He will do, indeed.   

Shabbat shalom.   


