
Messiah & the Passover Seder 

Last night began the Feast of Pesach, or in English -- "Passover."  In this season of 

the Biblical calendar, we read the account of HaShem "passing over" the marked 

homes of the Jewish people when administering the tenth and final plague on 

Egypt, i.e. the death of the firstborn.   For the sake of brevity, we'll read the 

account this morning from the Mosaic summary given in D'varim (Deuteronomy) 

26:5b-8.  This is found on page 225 in Stern... and reads: 

"He went down into Egypt few in number and stayed.  There, he became a great, 

strong, and populous nation.  But the Egyptians treated us badly; they oppressed 

us  and imposed  harsh slavery on us.  So we cried out to ADONAI, the G-d of our 

ancestors.  ADONAI heard us and saw our misery, toil, and oppression; and 

ADONAI brought us out of Egypt with a strong hand and a stretched-out arm, with 

great terror, and with signs and wonders." 

The full account is covered in Sh'mot 3-15, and in a longer seder may be read in 

full or in part.  The "Song of the Sea" (comprising the better part of Sh'mot 15) 

might be sung in order to break up the reading. 

I will be going through the several elements of the seder and highlighting their 

significance, both to the original generation which went through the Exodus... and 

to us, some 3400 years later.  I won't be covering these in the order of the seder, 

per se.  Eastern world minds organize things more thematically than 

chronologically... but the seder order is presently available to you on the TOL 

website at tolgr.org by downloading the haggadah, The Telling. 

Before we get to the seder meal, however, there are some traditional 

preparations for the feast.   

Bediqat Chametz 

It all begins with the Bediqat Chametz (searching out of leaven), as commanded in 

Sh'mot (Exodus) 12:15.  We remember the haste with which Israel had to leave 

Egypt, not giving their bread time to rise, by purging our homes of any and all 

leaven.   
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This begins at least a day in advance of Passover and traditionally involves a 

candle, a feather, and a wooden spoon.  The candle is used to seek out any 

breadcrumbs or the like; the feather is to sweep out the corners of the cabinets 

and that little tray under the toaster (don't forget that); and the spoon is to carry 

any found leavening out of the home for disposal.   

The definition of leaven varies by community, or even perhaps by household, but 

is generally agreed by all to include products which were made with activated 

rising agents, and usually the rising agents themselves, such as baker's and 

brewer's yeast and baking powder.  The Ashkenazi include certain grains as well 

and any products derived from them, where the Sephardic definition is a bit 

narrower. 

What is really in view here is not as much how we literally define "chametz" but 

rather what it represents as a symbol for sin.  Psalm 139:23-24 (page 932) reads,  

"Examine me, G-d, and know my heart; test me, and know my thoughts.  

See if there is in me any hurtful way, and lead me along the eternal way."  

1 Corinthians 5:6b-8 (page 1427) expounds on this theme:  

"Don't you know the saying, 'It takes only a little hametz to leaven a whole 

batch of dough?'  Get rid of the old hametz, so that you can be a new batch 

of dough, because in reality you are unleavened.  For our Pesach lamb, the 

Messiah, has been sacrificed.  So let us celebrate the Seder not with 

leftover hametz, the hametz of wickedness and evil, but with the matzah of 

purity and truth." 

We see in these passages that this is not just a physical spring cleaning, but a 

spiritual spring cleaning as well.  This is a personal inventory of our hearts, seeking 

out any spiritual chametz (sin) that might be hidden in the darkest corners of our 

being, so that we might purge that from our lives, repent, and be able to present 

ourselves before our Redeemer with a clean and pure heart.   
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Neirot:   

After we have properly prepared our homes and our hearts and the sun has set, 

bringing on the start of the new day... we begin the seder (as we do every holy 

day, including the weekly shabbat), by lighting two candles:  one to zakhar 

(remember) and the other to chagag (to celebrate with a feast).  Sh'mot (Exodus) 

12:14 uses both of these verbs specifically in relation to Passover: 

ם  ה ָלכֶּ םְוָהָיה ַהּיֹום ַהזֶּ ם  :ַליהָוהַחג ֹאתֹו  ְלִזָכרֹון ְוַחֹגתֶּ :ְתָחֻגהּוֻחַקת עֹוָלם , ְלֹדֹרֵתיכֶּ  

(Mechon Mamre) 

Or as we find it on page 72 of Stern: "This will be a day for you to remember and 

celebrate as a festival to ADONAI; from generation to generation you are to 

celebrate it by a perpetual regulation."  "Perpetual" includes us, today.  Amein? 

The lighting of these candles is traditionally a privilege reserved to the matriarch 

of the home.  According to the Talmud (tractate Shabbat 31b), since a woman 

(Chava) was responsible for bringing darkness into the world... it is the 

responsibility of a woman to bring light back into it.  From a Messianic 

perspective, however, we understand this with a little more clarity... i.e. as 

pointing to our Messiah Yeshua coming into the world via a woman, Miriam, as 

was foretold in Yeshayahu 7:14 (again reading from Stern, page 446) -- "Therefore 

Adonai [H]imself will give you people a sign: the young woman will become 

pregnant, bear a son, and name [H]im 'Immanu El ('G-d is with us')."1 

If you know the Sabbath candle blessing, you know the Pesach candle blessing as 

well... as it just swaps out the last word "Shabbat" for the phrase "Yom Tov," 

(which means "a good day").  So it goes: 

Baruch ata Adonai, Eloheinu Melekh haOlam, asher kid'shanu b'mitzvotav 

v'tzivanu lihadlikh ner (lihadlikh ner) shel Yom Tov. 

                                                           
1
 Christina Oakes, Christene Jackman, Patricia Shijka, & Sandee Sjaarda, The Telling: Haggadah -- The Story 

of Passover (Grand Rapids, Mich.: Adat Eytz Chayim, 2011), 9-10. 
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Blessed are You, O L-RD our G-d, King of the Universe, Who has sanctified us and 

commanded us to light the candles of this good day. 

Urchatz 

The final step in our preparation for the meal is the ritual handwashing, or 

urchatz.  We pour water three times over each hand, beginning with the right.2  

At the Last Seder of Yeshua's earthly ministry, He went one better, and He washed 

the feet of His talmidim.  In our seders, we generally just stick with the hands.  

This handwashing will be repeated later, before eating the matzo, and we wait 

until that second washing before saying the blessing which normally accompanies 

this tradition. 

Seder Plate 

Now begins the seder.  As is true of all the Moedim -- the appointed feasts and 

fasts of HaShem -- Pesach has both a backward-looking focus (a remembrance) 

and a forward-looking focus (an anticipation).   

Looking back, we clearly see and remember, experientially, HaShem's deliverance 

of His Am Segulah (His treasured people Israel) from Egyptian oppression, from 

servitude to a pagan sin-centric culture... as we simultaneously see, and 

celebrate, HaShem's redemption of us, individually, from our own bondage to sin, 

our own spiritual Egypt.   

In a prominent place on the seder table, we have a q'arah3 (seder plate).  This will 

generally have 5 or 6 items on it in labeled compartments.  These items play an 

important role in the seder meal. 

We share in that first generation's deliverance experience through these items 

which give us a "taste" of the bitterness of slavery in the maror, or bitter herbs; 

the tears of sadness in the salt-water; and we may sometimes be moved to actual 

tears by the pungency of the bitter herb, usually horseradish.   

                                                           
2
 Brian Tice, Pesach Haggadah (Otsego, Mich.: First Congregational Church,  2002), 3. 

3
 Hebrew spelling: קערה 
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You may notice that some qe'arot (the plural for q'arah) lack a space for either 

the chazéret element or the maror.  The Mishnah omits the word maror and uses 

chazéret twice in tractate Mishnah Pesachim 10:3,4  but seder plates are more 

likely to keep the maror spot and omit the one for the chazéret, so things are left 

a little "open to interpretation" with regard to the specifics of the seder 

procedure.  It is not uncommon to see these two elements condensed into one, 

using pungent horseradish for both.  

Looking forward from Moshe's time (though still backward from our own 

perspective), we see in the Pesach Seder indications of our Messiah Yeshua's 

salvific ministry nearly two millennia ago.  In the seder experience, we are able to 

connect our own deliverance from sin with ancient Israel's redemption out of the 

hand of Pharaoh.  Just as the ancient Israelites suffered under the yoke of slavery, 

so also did our Messiah under the heavy burden of the sins of the world.  It was 

bitterness to Him, and the cause of great agony, and even death.   

The Adat Eytz Chayim haggadah observes that the point in the seder at which 

Y'hudah Ish-K'riot left the meal to betray Yeshua would have been when the 

bitter taste of the maror was lingering on his tongue.  The description in Mark 

14:18,20 aligns it thus (Stern page 1282): 

"As they were reclining and eating, Yeshua said, 'Yes! I tell you that one of 

you is going to betray [M]e... It's one of the Twelve,' He said to them, 

'someone dipping matzah in the dish with [M]e." 

This most likely refers to an element called the Hillel sandwich.  At that time, it 

consisted of matzah, lamb, and a portion of maror about the size of an egg yolk.  

If this herb was as it often is in modern practice -- horseradish... oy vey! 

Not all of the seder elements are as torturous as that, thank Heaven.  The 

charóset is a sweeter item - a concoction of apples, cinnamon, honey, and nuts.  

Despite what it represents (i.e. mud brick and mortar, the products of Israelite 

slavery), its sweetness is an emblem for the hope of redemption.  It also reminds 

                                                           
4
 David Arnow, "The Passover Plate,"  My People's Passover Haggadah:  Volume 1  (Lawrence A. Hoffman 

& David Arnow, eds.; Woodstock, Vt.: Jewish Lights Publishing, 2008). 
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us that however sweet the trappings of Egypt (or sin) might appear, they 

nonetheless become a wall separating us from HaShem, and for that reason, 

Messiah calls us to leave those things behind. 

On the post-Temple seder plate will be found an element called the beitzah -- a 

roasted egg.  This is a chagigah, a festival offering.  Among the rabbinical 

explanations for it is that it commemorates the loss of the Temple, the ancients 

having thought eggs to be easily digested and thus appropriate for those in 

mourning.5  Another explanation is that it represents the Jewish people.  The 

hotter you make it for us, the tougher we get.  This element is generally not eaten 

during the meal; it just needs to look roasted (boiling the eggs in coffee is a 

common way to achieve this). 

Finally on a post-Temple q'arah, we find a roasted shankbone (called the zeroah), 

which commemorates the lamb sacrificed the night the ancient Israelites fled 

Egypt. It is suggested in some rabbinical sources that this element symbolizes the 

outstretched arm of HaShem... and this is probably the most tenable correlation 

made in the rabbinical literature, aligning with D'varim 26:8 and other passages. 

It is mandated in Sh'mot 12:46 that not one bone is to be broken in the 

preparation of the pesach lamb.  Psalm 34:20 tells us Messiah would also "keep 

all His bones, not one is broken."  Yochanan 19:32-33 (pages 1356-1357) reports,  

"The soldiers came and broke the legs of the first man who had been put on 

the stake beside Yeshua, then the legs of the other one; but when they got 

to Yeshua and saw that [H]e was already dead, they didn't break [H]is legs."   

Jumping down to verses 36-37 --  

"For these things happened in order to fulfill the passage of the Tanakh: 

'Not one of his bones will be broken.' And again, another passage says, 

'They will look upon [H]im whom they have pierced.'" 

                                                           
5
 Oakes, et al., op. cit., 36. 
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There's more to the zeroah.  In Yirmeyahu 32:17 (page 603), it is recorded that 

Elohim created the heavens and the earth by His "zeroah."  Yochanan 1:1 

identifies this zeroah as "The Word" that "was with Elohim" in the beginning, and 

was Elohim, and "nothing that was made had being" -- apart from Him.  

Colossians 1:16 and Ephesians 3:9 also echo that proclamation. 

Yochanan 12:37-38 tie the same thought directly to Yeshayahu 53:1.  Yeshayahu 

53 (pages 521-522) identifies the zeroah of G-d as the Suffering Servant.  It's 

important to note here that the Messianic understanding of Yeshayahu 53 is often 

a stumbling block for many in mainstream Judaism today... but this was not 

always true.  Until the 1800s, it was almost universally accepted in Judaism that 

this passage is Messianic, that is, that the Suffering Servant is to be understood to 

be the Messiah.  The only teacher of any renown who dissented from the 

Messianic understanding was Rashi... so the majority view of classical Judaism is 

that the Suffering Servant of Isaiah 53 is... not national Israel, not Yirmeyahu, not 

Moshe, not Zerubbabel, not Aher-shalal-hashbaz... it's the Messiah6.... who we 

know to be Yeshua. 

And... again in Yeshayahu, it is proclaimed in 40:10 (page 496) -- 

"Here comes Adonai ELOHIM with power, and [H]is arm [zeroah] will rule 

for [H]im." 

Matthew 2:6 says the same thing of Yeshua.  The shankbone, thus, is a visual 

reminder to us throughout the seder that Yeshua is coming back to rule and to 

reign. 

 

Matzo Tasch 

Besides the elements on the q'arah, we also have on the seder table a matzo 

tasch (Yiddish for "bread bag").  This bag has 3 compartments, each containing an 

unbroken sheet of matzo.   

                                                           
6
 C R North, The Suffering Servant in Deutero-Isaiah (Oxford: Oxford University Press, 1948). 
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Early in the seder, the second piece is removed from the tasch, or bag, and is 

broken in half.  Part is returned to the bag, but the other part, called the lekhem 

oni (Bread of Affliction) or in Greek afikomen ("that which comes after") is taken 

out of the room and hidden.  There will come a point later in the seder where all 

activity will cease and the seder cannot continue until the lekhem oni is found and 

returned to the table.  The host will pay the child who finds this broken matzo a 

ransom for it, usually chocolate gelt or a small amount of money. 

This tradition is what causes the traditional rabbinical explanations for the three 

matzot to... fall flat.  The rabbis do agree with us that a unity can be seen in the 

illustration of the matzo tasch -- 3 pieces of bread in one tasch -- three in one.  

But... if the matzot represent, as some of the sages have suggested, the 3 

patriarchs (Avraham, Yitzchakh, & Ya'akov), how is it that Yitzchakh is broken and 

the other two are not?  If they are the priests, Levites, and people (as some 

insists) -- what does it mean that the Levites are broken?7  Mishnah Berurah calls 

this dilemma the "middle riddle."8 

But... perhaps a more tenable explanation to the Talmudic suggestions can be 

found in the inspired Biblical report of Yeshua's baptism, where the Father's voice 

is heard, and the Son is in the River, and the Spirit comes upon Him k'yonah (like 

or as a dove)... three distinct appearances of HaShem all discernible and 

distinguishable from one another at the same exact moment.  Three in one.  

Echad. 

It is worth noting the appearance of the matzo.  It is pierced with a number of 

holes and striped, bringing to mind the words of the prophets Yeshayahu and 

Zecharyah.  

  

                                                           
7
 Lesli Koppelman Ross, "Matzah," My Jewish Learning (Retrieved 30 Mar 2015; online: 

http://www.myjewishlearning.com/holidays/Jewish_Holidays/Passover/The_Seder/Matzah.shtml). 

8
 473:57 and 475:2; cited in Brian Tice, Haggadah Hebrew Workbook (Grand Rapids, Mich.: Grand Rapids 

Theological Seminary, 2011), 8. 
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From Isaiah 53:5 (again from Sterns, page 521): 

"But [H]e was wounded because of our crimes, crushed because of our sins; 

the disciplining that makes us whole fell on [H]im, and by [H]is bruises we 

are healed." 

And, Zechariah 12:10 (page 782) reads:  

"And I will pour out on the house of David and on those living in 

Yerushalayim a spirit of grace and prayer; and they will look to [M]e, whom 

they pierced.  They will mourn for [H]im as one mourns for an only son; 

they will be in bitterness on [H]is behalf like the bitterness for a firstborn 

son." 

The ransoming of the matzo calls to mind 1 Timothy 2:3-6 (found on page 1482 in 

Stern): 

"This is what G-d, our Deliverer, regards as good; this is what meets [H]is 

approval.  He wants all humanity to be delivered and come to full 

knowledge of the truth.  For G-d is one; and there is but one Mediator 

between G-d and humanity, Yeshua the Messiah, [H]imself human, who 

gave [H]imself as a ransom on behalf of all, thus providing testimony to  

G-d's purpose at just the right time." 

If these three faces of HaShem are what is represented in the three sheets of 

matzo, then it makes sense that the second piece, emblematic of the Son, 

forecasts that He would be (or from our perspective was) broken, buried (when 

the piece was hidden), and resurrected (when it was brought back to the Table)... 

and finally ransomed.   

That  matzot are striped and pierced should not be problematic to this 

understanding, as the complex unity (echad quality) of HaShem is such that what 

one face of G-d suffers all of G-d experiences.  This is called in theology 

"perichoresis."   
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The Revi'i Kosim 

Over the course of the meal, which is traditionally consumed over a span of about 

three to six hours, we partake of 4 full cups of wine (or in some contexts, kosher 

grape juice may be substituted).  These 4 cups, the revi'i kosim, convey symbolic 

meanings for us which we derive from the book of Sh'mot (Exodus) 6:6-7 (page 65 

in Stern) and provide the basic outline for the seder.   

"Therefore, say to the people of Isra'el: 'I am ADONAI.  [1] I will free you 

from the forced labor of the Egyptians, [2] rescue you from their 

oppression, and [3] redeem  you with an outstretched arm (zeroah) and 

with great judgments.  [4] I will take you as my people, and I will be your G-

d.  Then you will know that I am ADONAI your G-d, Who freed you from the 

forced labor of the Egyptians."9 

The first cup corresponds to the verb         ה   ("I will free [you]," more commonly 

translated "I will bring you out").  This is called the Kos Qiddush, or "Cup of 

Holiness."  It "reminds us that even as Israel was redeemed by G-d, so we also 

have been bought with a price" (as we find it expressed in 1 Corinthians 6:20).10   

The significance, both for holy Israel and for us individually, is of being 

qadoshified, separated from the pagan or worldly and joined unto HaShem, for 

we "are not of the world" and are thus called to be "set apart" or qadosh (holy) 

(Wayyiqra/Leviticus 11:44-45; 19:2; 20:7; 1 Kefa 1:16), "sanctified (qadoshified) in 

Truth" (Yochanan 17:19). 

The second cup represents the verb          ה   ("I will rescue") and is called the Kos 

Shaphat or "Cup of Judgment."  This cup is poured as we recall the eser haMakhot 

(ten plagues) visited upon Egypt, but we delay the drinking of it, as it is a Jewish 

tradition to never celebrate in the face of another Imagebearer's death.   

                                                           
9
 Unless noted otherwise, all Scripture quotations used herein are from David H. Stern, Complete Jewish 

Bible (Clarksville, Md.: Jewish New Testament Publications, Inc., 1998). 

10
 Oakes, et al., op cit., 12. 
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There is a midrash about Egypt's crossing of the Yam Suf which explains the 

tradition.  It imagines that once Israel had crossed over and Pharaoh's army had 

perished, Israel was celebrating their redemption, but soon into their feasting, 

they noticed that HaShem was not with them in their celebration... and this 

puzzled them.  As they were accustomed to Moshe speaking to HaShem on their 

behalf, they asked him to go seek HaShem and inquire as to why He was not 

rejoicing with them.  Moshe obliged, and was shocked when he found HaShem 

weeping... and he asked Him, "HaShem: Why, in such a time of rejoicing, do I find 

you here... in tears?"  HaShem's response was one that would pierce the heart 

not only of Moshe but of every Jewish soul to follow, from that generation down 

to our own.  He said, according to the midrash, "I weep, because the Egyptians 

were My children too." 

Though this story is not from the inspired Text, it does reflect the heart of 

HaShem.  And, since He does not glory in the suffering of others (as we are 

assured in Ezekiel 18:23, 33:11, 1 Timothy 2:4, and 2 Kefa 3:9), neither should we.  

This character attribute of HaShem is why we wait to drink the Kos Shaphat (Cup 

of Judgment) until a point in the seder further removed from any mention of 

death.  Often, the singing of Dayeinu (It would have been enough) intervenes 

between the delineation of the plagues and the drinking of this cup. 

The third cup is drawn from the verb             ("I will redeem"), and is titled, as 

might be expected, the "Cup of Redemption" (or Kos G'ulah).  Rabbinical Jewish 

literature, in this case Pesach 116a of the Tosefta (an early Mishnaic commentary) 

recognizes that this cup "is referring to the ultimate redemption" to be ushered in 

by the Messiah. 

And, we would agree with that.  It is emblematic of the blood of the Passover 

lambs shed for Israel's deliverance from Egypt... and also of the Blood of He Who 

became our ultimate Passover Lamb, as we read a few moments ago in 1 

Corinthians 5:7.  Yochanan 1:29 stands as a second witness, writing, "The next 

day, Yochanan saw Yeshua coming toward him and said, "Look!  G-d's Lamb!  The 

one who is taking away the sin of the world!"  (CJB page 1330). 
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Yachatz/Nizkor:  It is widely accepted that this is the point in the meal -- here at 

the 3rd cup -- where the matzo and the wine are revealed as perhaps the most 

central elements of the seder.  Mattityahu records Yeshua's institution of the 

Nizkor remembrance in Matthew 26:26-27 (Stern, page 1258) --  

"While they were eating, Yeshua took a piece of matzah, made the 

b'rakhah, broke it gave it to the talmidim and said, 'Take!  Eat!  This is [M]y 

body!'  Also, [H]e took a cup of wine, made the b'rakhah, and gave it to 

them saying, 'All of you, drink from it!" 

We are later commanded to remember Yeshua's death until [H]is return, and in 

keeping the Nizkor, which means "We shall remember," we exercise our 

obedience to Him. 

Eliyahu: Before we move on the 4th and final cup, we find a conspicuously 

Messianic element in the seder -- one which anticipates the return of the 

Forerunner Eliyahu.  Malachi 3:23 (or 4:5 in Christian Bibles; page 790 in Stern), 

reads: 

"Look, I will send to you Eliyahu the prophet before the coming of the great 

and terrible Day of ADONAI." 

At one end of the Table, or perhaps at a separate Table, we set up an additional 

place setting at an empty seat.  This is in anticipation of the promised return of 

Eliyahu.  

Traditionally, a child will go to the door at this point, and call out for Eliyahu, 

hoping this is the year he returns with the Messiah ben David. 

Luke 1:17 tells us that Messiah ben Yosef's forerunner Yochanan came in the spirit 

and power of Eliyahu... so it is likely that a forerunner of the same spirit will 

proclaim Yeshua's return as the Messiah ben David. 

The fourth and final cup, the "Cup of Praise " (or Kos Hallel) derives its name, 

conceptually, from verse 7 of Shemot 6, which begins with the verb        ק      ("I will 

take").  This cup is generally understood as not having been drunk at the Last 

Supper.  Yeshua told the talmidim, as recorded in Mattityahu 26:29, "I tell you, I 
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will not drink this 'fruit of the vine' again until the day I drink new wine with you 

in my Father's Kingdom."  This Kingdom is not the "church age" as is sometimes 

taught, but rather the Millennial Kingdom.  The "with you" audience here is 

Messianic Jewish -- keepers of the feasts.  Yeshua is forecasting His return, at 

which time the Father's Kingdom will be established for His 1000-year reign.  In 

our seders, we do drink this cup... and we do that "in anticipation of our future 

union with our Messiah at the Wedding Supper of the Seh Elohim (Lamb of G-

d)."11   

The drinking of this cup is followed by a reading from the Hallel portion of the 

Psalms, Psalms 113-118. 

Let me close with just one more observation on the Pesach Lamb:   

After the lambs were sacrificed in the Temple, they were bound by both their 

front feet and their back feet to wooden poles by which they were carried out of 

the Temple.  Likewise, the Messiah, in becoming our Pesach Lamb, was bound 

hand and foot to the Execution Stake -- also a wooden pole.  

"Look!  G-d's Lamb!  The one who is taking away the sin of the world!"12 

{prayer} 

L'shana haba'a biY'rushalayim!  Next year in Jerusalem!  Chag Sameach!  

                                                           
11

 Oakes, et al., op cit., 47. 

12
 Yochanan 1:29 CJB. 
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